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It is foalifſh for any Man to pretind that he tannot know what Goodneſs 
9 and Fuſtice and Trut hin Goll are: for if we do not know this, it is a 
one to\us;whether Cad be goa or not, nor could we imitate his Goodneſs ; 

for he that | imitates, endeavours to make himſelf like ſomething that 
be knows, and muſs of neceſſity have ſome Idea of that to which he aims 
0 be ele, So that if we had no certain and ſettled Notion of the 
8 n Juſtice and Truth of God, he would be altogether' an unin- 
„ Zelligible Being; and Religion, which conſiſt; in the Imitation of him, 
would be utterly loft. 'Tillorſon's Serm. vol. 6. Pe 15, 16. ; 
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Remarks on the Archbiſbop of 7 


. 


the Imroduction to his Dialogue of the Nature of the Gods, Þ 
ſays, * * There was nothing concerni = only the 
« TedSfkot aid VIllgar, but ven Me ane Wife 

* much; whoſe Opini „ fince they Wet fo variths add fo & 
* contradidory th one tfor &, mige every dne face, 
and but one only could be true. And in the Perſon of | 
Cotta the Academick, he tells us, Hot that Hiero the Tyrant | 
of Syracuſe a Simonides (who was an excellent Poet and | 
Philoſopher too) wherein the Nature of God conſiſted, 
© Simonides requir'd a day's time to return him an Anſwer to | 
* his Queſtion; and when he was ask'd the next day for his | 
© Anſwer, he deſir'd two days: and doubled his time as often 
as the Tyrant ask'd him the Ja Hiero was a little 
* ſurpriz'd, and ask d him what be meant by this way of pro- 
ceeding. Simonides reply d, Becauſe the longer he con- 
* {ider'd the matter, the more difficult it was to him”. f 
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* Res enim nulla eſt, de qua tantopere non ſolo indocti, ſed docti 
diſſentiunt. Quorum opiniones cum tam vaxiæ ſint, tamque inter ſe diſ- 
ſidentes; alterum fieri profecto poteſt ut earum nulla: alterum certe non 
poteſt, ut plus una vera fir. 7 i | 
+ Roges me quid, aut qualis fit Deus. Auctore utar $imonide :; de quo | 
cum quæſiviſſet hoc idem Hiero tyrannus, deliberandi cauſa fibi unum diem 
poſtulavit. Cum idem ex eo poſtridie quæreret, biduum petivit. Cum 
dus Wplicaret numerum dierum, admiranſq; Hiero quereret cur ita 
fzcerer ; Quia quanto, inquit diutius conſidero, tanto mihi res videtur 
obſcurius. . | 


Bur | 
EL — 


But the Light of the Goſpel, together with that clear and 
diſtinct Method of Reaſoning introduc'd by the new Philo- 
— ſophy, has quite alter d the face of things: and if Tertullion 
i (who maintain'dthe * Materiality of God) was a little mi- 

7 ſtaken when he ſaid, * The meaneſt Mechanick among 

7 Chriſtians apprehends God, and can anſwer that Queſtien 
* which ſo puzzled the greateſt of the Heathen Philoſophers?; 
vet we can now with confidence produce our Notion of God, 
and expoſe before the moſt acute Reaſoners the grounds we 
f proceed on. We do not pretend to have any poſitive direct 
Notion of his Being, but only of his Attributes: and our No- 
tion is, That he is an Eternal, Immaterial, Infinitely Per- 
fect Being; and more particularly that he is infinitely 
| © Wiſe, Powerful, Juſt and Good*, The way whereby we 
arrive at this Notion of God, is by obſerving the ſeveral Per- 
fections that are every where diſplay'd in the Parts of the 
# Univerſe ; and knowing that theſe PerfeCtions obſervable in 
the Univerſe have a Beginning, and knowing that what has 
a Beginning muſt receive its Exiſtence from another Being, 
(for no Being can give it ſelf a Perfection which it has not) 
we conclude all the Perfections viſible in the World muſt be 
Attributes of the Eternal Being, from whence all particulat 
Perſections that exiſt in time proceed. As for inſtance, when 
we conſider the good things we enjoy, that are adapted to the 
# Gratificatian of all our Facultys, and which we and all Menz 
; evenſto the firſt Man,receiv'd from without us, and conſequent= 
ly from another Being; weconclude that Being Good from 
whom we receive ſo much Good. In like manner, we con- 
clude him Powerful; from the marks of Power viſible 
in the World: We conclude him Wiſe, from the admirable 
Harmony and Diſpoſition in the Univerſe ; where the Means 
are ſo well adapted to the Ends he ſeems to have had in view, 
that the World, tho i- every day grows older, yet 1s ſubject 


— * — Fay * Cr 
8 _ negabit Deum Corpus eſiz, etſi Spiritus eſt? Lib. 2. cont, Mare, 
gap. 16. ; | 


+ Firſt Polume of the Apology of the Fathers, lately trarlated into 
| Engl, cap. 46. of Tertul. Apol. 


a2 to 


| 
| 
q 
| 
| 


to no Decay, no Diforder, but that it might laſt for ever, 


if the ſame Almighty Being did not exert as much Power in 


e it, as he did in making it. And ſince the Uni- 
verſe is the Subject on which this Wiſe,” Good, Powerful and' 


Eternal Being diſplays bis Perfections, we conclude: that he } 


cannot be the Univerſe himſelf, much lefs a Part of the Uni- 
verſe; and conſequently that he is a Being diſtin from the 
Univerſe, 'which we call Immaterial or not Material. After 


the ſame manner we arrive at all the Perfections that we at- 
tribute to God, (which hre needleſs to be enumerated here) 


and add the term Infinite*to all theſe Perfections; becauſe no- 
thing leſs than a Being of infinite Perfections can be Eternal, 
and nothing leſs can be ſufficient to beſtow fo much on the 
Creatures as God has done. NED . 
Thus ſtands the Queſtion of the Nature of God in the opi- 
nion of the generality of Chriſtians, and particularly of al- 
moſt all our modern Divines and Philoſophers, as will 
appear to any one Who will take the pains to look in- 
to the numerous Diſcourfes that have been publiſbd on 
the Subject. But this Age, fruitful in Diſputes of all kinds, and 


that ſuffers no Queſtion to lie unexamin'd (which Temper of 


the Age is certainlyvery much to be commended ;for nothing 
is to be receiv'd for Truth, but what upon examination appears 
ſo, and there can hardly be any examination where there is 
no debate) has given a new Turn to the Queſtion about the 
Nature of God; and notwithſtanding the Light of the 
Goſpel, and the many Diſcoverys in Philoſophy made by 
the Modorns, fome Men are running into the Opinion of 
Tully and Simonides, and do eſteem the Queſtion of the Na- 
ture of God as obſcure and doubtful as ever. But this being a mat- 
ter of nice ſpeculation, and not generally underſtood in Exgland, 
I ſhall give as clear anHiſtorical Deduction thereof as I am able. 
Mr. Bayle, in his Hiſtorical and Critical Dictionary, has, 
in ſeveral Articles thereof, particularly in the Articles Origen, 
Paulicians, Manic bæant, and Zoroaſter, explain'd the Syſtem 
of the Manic hæan Hereticks, which in brief (according to 
him) * conſiſts in the Belief of three Eternal Beings, one of 
* which is a good, the other a bad Being, and the third the 

| HA „materia, 
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(5) 
material Univerſe, which is the Subject whereon both of 
em exerciſe their Power, the good Being producing as 
much Good, and the bad one as much Evil as he can. This 
Hypotheſis of the Manic bæans, abſurd as it is, gives, ſays 
he, a rational Solution of the Original of Evil, which is 
more than any Chriſtian whatſoever, who maintains the 
Exiſtence of one only eternal infinitely perfect Being can 
do, whether he be a Calviniſt, Arminian or Socinian; un- 
leſs he will have recourſe. to this ſtanding Principle of Di- 
vines, of captivating the Underſtanding to the Obedience of 
Faith, which they conſtantly make uſe of in the Queſtions 
of the Creation of Matter, the Reconcilableneſs of the Di- 
wine Preſcience with the Contingency of Events, and the 
Liberty of Man, the DoQtrine of the Trinity in Unity, the 
Incarnation and Satisfaction of the Son of God, Original 
Sin, and many other Points of the greateſt Conſequence ia 
Divinity. And he argues after this manner. Says he, 
There are two ſorts of Evil in the World, the Evil of Sin, 
and the Evil of Pain, which are commonly call'd Moral 
and Natural Evil, both which are inconſiſtent with the 
Suppoſition of but one Eternal Being, that is infinicely 
wiſe, holy, good and powerful. For a Holy and Good 
Being muſt deſign the Holineſs and Happineſs of bis Crea- 
tures, and an infinitely wiſe Being cannot but chuſe proper 
means to attain this End which he propoſes to himſelf, and 
an infinitely powertul Being muſt be able to execute all 


thoſe means; bur it is evident that both moral and natural 
 Evilabound in the World, and that Mankind in particular 


is both miſerable and ſinful, therefore there cannot exiſt one 
only Erernal Being with the foregoing Attributes, If he is 
infinitely holy and good, he cannot be infinitely wiſe and 
powerful, becauſe nothing but want of Wiſdom and Fore- 
ſight, or want of Power and Ability can hinder a good and 
holy Being from executing his good and holy Purpoſes. It 
he is infinitely wiſe and powerful, it is evident he is not 
infiaitely good and holy; for if he is infinitely wiſe and 
powerful, he cannot fail in any of his Deſigns, but mult 


ſucceed in them all: and if he muſt ſucceed in them all, 


UN 


A 3 then 


* ! 
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© then all the Events in Nature muſt come to paſs agreeably | 
© tohis Will; and conſequently he muſt deſign the Evil 
*< of Sin and Pain with which this World abounds, and t he 


© eternal Damnation of the greateſt part of Mankind in the 
next; and therefore he is not Holy and Good. If it be 
© ſaidthar God permits Evil, and is only the Cauſe or Au- 
© thqrof all the Good in the World, he ſays, * That An- 
© {wer will by no means clear the Matter; for a Being, 
© which can hinder Evil, but will not, is no more a perfectly 
good and holy Being, than a Being that lis directly the Au- 
© thor of Evil. And if he intends the hindrance of Evil, 
* butis not able to take proper meaſures to hinder it, or cannot 
© hinder it, onaccount of his Inſufficiency to execute thoſe 
© meaſures, he is either not an infinitely wiſe, or not aa in- 
* finitely powerful Being, 

Theſe Objections, and many others of the like nature, 
Mr, Bayle thinks are perfectly unanſwerable on the Principles 
of Reaſon, but are effectually baffled and overthrown by 
keeping cloſe to the Holy Scripture, and captivating the 
Underſtanding to the Obedience of Faith ; and that we may as 
well believe God to be a holy, good, wiſe and powerful Be- 
ing, notwithſtanding all the Appearances in Nature, accord- 
ing to him, evidently ſhow there can be no ſuch Being, is we 
do the Doctrine of "Three Perſons ; each of which, diſtintiy 
conſider d, is by himſelf perfect God, without being able to 
reconcile that to our Notion of the Unity of God ; or as we 
believe the Foreknowledg of God, without being able to re- 
concile that to the Contingency of Events, and the Liberty 
of Man; or laſtly, as we believe Men may juſtly ſuffer for 
Original or Birth. Sin (as our Articles term it) that is, for Sins 
we never committed, without being able to reconcile ſuch 
ſuffering with our common Notions al Juſtice. For, adds he; 


Reuſon is weak, and not to berely'don ; and therefore vxe 
believe all theſe things, tho they appear as contrary to the 

common Principles of Reafon, as the Exiſtence of an infi- 
aitely wiſe, holy and good Being does: becauſe the Holy 


Scripture has in a multitude of Paflages taught us theſe Mats, 
ters of Faith. 5 : | a | 


But i 


— —-— 


4 WE 5 "" 5 
But the Diyines, not willing to extend the Principle of 
ſo many Particulars as Mr. Bazle does, have endeavour'd to 
anſwer all che Difficultys alledg d by him, upon the Princi- 
ples of their ſeveral Sets, Mr. Jaquelot *, a learned and 
# ingenious Man, bas anſwer d on the Principles of the Armi- 
nians ; Mr. Naxde t, a learned Mathematician of Berlin, 
and My. Placette ꝓ of Copenbagen, eminent for his Learning 
and Piety, have anſwer d on the Principles of the Calwviniſts ; 
and Mr. Le Clere ** (who makes too great a Figure to be 
difinguiſh'd by any Character I can give him) anſwers on the 
Principles of Origen (who deny'd the Eternity of Puniſh- 
ments, as Mr. Bayle objects under the Perſonof a Manic lan He- 
retick: and if you will take their Opinions as to one another's 
'# Succeſs in this diſpute, you will find Mr. Naude 

15 aſſerting, © That if Mr. Bayle expected no 0 L3 Sou- 
" © ther recompence for all his Labours, than the 5 
Glory of triumpbing to his Death over the Chri- de lun 
| © (tian Religion, he had ſucceeded in his Deſign. po. © 
' 6 For the truly Orthodox were ſilent in his Life- 149. 

© time, and the only two Men ho had enter d 

« the Lifts againſt him, being Perſons ( viz. Mr. Jaquelot 
© and Le Clerc) profeſſing an erroneous Chriſtianity, had 
been conquer'd in the moſt compleat, moſt full, and moſt 


8 
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* 1, Conformité de la foy avec la raiſon; ou Defenſe de la Religion 
contre les principales Difficulties repandues dans le Dictionaire de 
Mr. Bayle. 8 vo. 1705. 

2. Examen de la Theologie de Mr. Bay le. 8 vo. 1706. 

3. Reponſe aux Entretiens de Mr. Bay le, 8 vu. 1706. 

+ La ſouveraine perſection de Dieu, &c. defendue par la droite raifen 
contre tous les objections du Manicheiſme repandues dans les livres de 
Mr. Bay le. 8 vu. 2 Fol. 170%. 


+ Reponſe a deux Objections de Mr. B. 8 vo. 1707. 


„ Pparrhaſiana, Pol. 1. p. 310. Bibl. Ch. Tom. 7. p. 289. Tom. 9, 
2.103. Tom. 10, p. 364 Tom, 12. p. 198. 


A 4. 5 umphant 


DL 8... S.-H. YG -..W---- 


| 
; 
3 
51 
j 
, . 
: 2 
* 
| 
» 
A”) 
4 
1 


680 
triumphant Victory that ever 1 : 

DR ph y that ever was ſeen in the Re 
anx deux 


5. 129, 130. ble to anſwer to Mr. Bayle. And Mr. Le Clerc 
Bib. Ch. © ſays, That if Mr. Bayle had ſeen Mr. Placettès 
Tom. 13. P. © Book, he wou'd have cover'd himſelf under the 
+'5* Reputation of the Author, and wou'd have ſaid 
© that he was ready to ſubſcribe to his Book without chang- 
© ing his Opinion, and wou'd have pretended thar he -was as 
Orthodox as Mr, Placette. But to return to the Hiſtory of 
Mr. Bayle's Anſwerers. Laſtly, Dr. King the ABp of ab- 
lin has anſwer'd to Mr. Bayle's Objections in a new Scheme, 
in his Treatiſe De Origine Mali, printed both at Dublin and 
at London; and with relation to this whole matter, we have his 
Graces laſt moſt elaborate Thoughts in a Sermon of Divine 
Predeſtination and Foreknowledg conſiſtent with the Freedom 
of Mars Will, preach'd before the Earl of Wharton in Dub. 
lin, which has ſo plain a relation to the foregoing Diſpute, 


that I thaak the Deſign of his Grace's Sermon wou'd not have 


been weil underſtood without this Hiſtorical Introduction, 
which | have premi-'d to the Examination of it. The Me- 


thod I ſhall rake ſhall be, 
1. To lay down his Grace's Notion of the Attributes of 


God. 


2. Shew what led his Grace to lay down ſuch a No- 
tion. | - 
3. Offer ſome Conſiderations to his Grace againſt his 
Scheme. And, i | 
4. Antwer what may be objected to me from his Grace's 
Sermon. 

I. As to his Grace's Notion of the Attributes of God. 
He ſays, P.6. * When the Scriprures ſpeak of God, they 
* aſcribe Hands, and Eyes and Feet to him : not that it 1s 
deſignd we ſhou'd believe that he has any of theſe Mem- 
* bers according to the literal ſignification; but the meaning 
je, that he has a Power to execute all thoſe Acts, to the et- 


fecting of which theſe in us are inſtrumental. And Parts 


when the Scriptures repreſent God as affected with ſuch 
| * Paſſions 


publick of Learning. Mr. Placette ſays, The 
| ObjeRions, * Arminians or Univ+rſalift;shave nothing  plauſi- 


_ a — wan 1 * > LY Cy A ia, Nh * * * 
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© Paſſions as we perceive in our ſelves, wiz. as angry and ; 
© pleas'd,as loving and hating, as repenting and changing bis 
5 Reſolurions, as full of Mercy and provok'd to Revenge: 
The meaning is, that he will as certainly puniſh the Wick- 

„ ed as if he was inflam'd with the Paſſion of Anger; that 
© he will reward the Good as infallibly, as we will thoſe for 
© whomwe have a particular Love; that whenMeo turn from 
their Wickedneſs, he will as ſurely change his Diſpenſations 
towards them, as if he really repented, and had chang'd bis 
Mind. And herein all conſidering Men agree with his Grace. 
But his Grace goes on throughout his Sermon, to give the 
like account of the Wiſdom, Mercy, Juſtice, Knowledg, 
| Foreknowledg, Vertue, and all other Attributes of God; 
and makes them as improperly apply'd to him, as Eyes or Ears, 
Love or Hatred, or any humane Parts and Paſſions : for he 
ſays, As the Nature and Paſſions of Men are thus by Analo- 
gy and Compariſon aſcrib'd to God, ſo in the ſame manner 
we find the Powers and Operations of our Minds aſcrib'd to 
„him; and he inſtances in Wiſdom, and Underſtanding, and 
Mercy, which are, ſays be, P. 7. of fo different a nature 
from what they are in us, and fo ſuperior to all that we can 
conceive, that in reality there is no more likelineſs between 
them, than between our Hand and God's Power. And that 

© the terms of Foreknowledg and Predeſtination, nay of Un- 
derſtanding and Will, when aſcrib'd roGod, are not to be ta- 
ken ſtrictly and properly; nor are we to think they are in 
[. him after the ſame manner,or 1n the ſame ſenſe that we find 
them in our ſelves ; but on the contrary, we are to inter- 
© pret them only by way of Analogy and Compariſon, P. 8. 
Again, P. 19. Wiſdom as in us is as different from what we 
call ſo in God, as Light is from Motion. Again, P. 2 1. 
\ © There is as great a difference between theſe foregoing when 
attributed to God, and as they are in us, as between weighing 
in a Balance and Thinking, in truth infinitely greater,” Nax 
be ſays, P. 16, The beſt Repreſentations we can make of 
* God, are infinitely ſhorr of Truth” And laſtly his Grace 

* concludcs, P. 34, 35. That Underſtanding, Fuſtice and Ver- 
tue (by which it is plain he includes the moral Attributes 


amon g 


10 


among the reſt) are vot to be underſood to ſignify t be [ame 


( 10 


thing when apply d to God and to Men. So that upon the 
whole, when we tglk ſtrictly and properly and metaphyſically, 


we ought to ſpeak not only as the beginning of the firſt Ar- 


urch direfts us, That God u without Body, 
ir, and (zy that be is likewiſe a Being without iſdom and 
Goodneſs, Fuſtice and Mercy, Knowledg and Holineſs: ſince 
his Grace ſays the latter gre attributed to God in the ſame im- 


* 


proper analogous Senſe with the former. 


\\ 8 P ay * 1 © 
55 5 gr Paſſions; but in direct 9Ppaiion to another part of | 


baps ſhock the Reader, whohas always imagin'd, That the Y 


Scripture only ſpoke analogically when it attributed Parts and 
Paſſions to Jo ; but that when it gave him ſuch moral At- 


tributes as 


poſſible. Our Conceptions indeed of thoſe Attributes do not 


reach the full extent of them as they are in God; but yet ſo. 
far as our Conceptions go, they correſpond to the Wiſ- 
dom, Goodneſs, Holineß, Juſtice, Will, and Forekaow- |} 


ledg of God, Is | 
2. As to whatled his Grace to lay down fuch a Notion 


of the Attributes of God, that will evidently appear 

to any one who conſiders the foregoing Diſpure , and 

 fomeparticulars drapt in his Grace's Sermon. His Grace 
thinks, P. 33. That 7 the Attributes of God are underſtood 


+ literally and in the ſame way as we find them with us, ab- 
© {ard and intolerable Coplequenge would follow.” Anda- 
8 gain, P. 34. If we be allow'd to argue from the Attributes 


5 


in the literal ſenſe of the words, hardly any one Attribute |" 


© or Operation of Gad as deſcrib'd in Scripture will be free 


from the Cavils of perverſe Men. (His Grace ſhou d have 
calbd *em Reaſonable, and not Perverſe Men; becauſe b; 
ſaying, P. 33. abſurd Conſequences would follow from under- 


ftanding the Attributes of God literally, he allows thoſe Mer 


he call; perverſe to have Reaſon on their fide.) And 0 . 
e Reale 2 


iſdom, Juſtice and Goodneſs, and ſuch natural 
Attributes as Will and Foreknowledg, it was with deſiga that 
we ſhould rake them to be really in God as they are in us, and 
of the ſame kind, only that he has them in the higheſt degree | 


* 


0 1.91 
Joes allow in particular, P. 9. That the Foreknowledg and 
predetermination of God are inconſiſtent with the Contia- 
s gency of Events and our Freedom of Will, if his Fore- 
„ knowledg and Predetermination are of the fame nature 
# © with ours.“ And therefore as the Abſurdity of giving Hands 
and Eyes, makes us deny God to have any Hands and Eyes; 
ſo his Grace denies any proper Foreknowledg in God, from 
the Incolinſtency of that Attribute with the Contingency of 
Events and the Liberty of Man. The uſe his Grace makes of 
ibis analogous Notion of Foreknowledg is contain'd in theſe 
words: P. 9. © Since we have no more proper Notion of 
"4 Þ © Foreknowledg and Predetermination in God than a Man 
„ F:4 born blind has of Sight and Colours, we qught no more, 
* ſays be, to pretend to determine what is conſiſtent or not 
c conſiſtent with them, than a blind Man ought to determine 
from what he hears or feels to what Objects the Scale. of 
© Seeing reaches, | 
| And this way of underſtanding the Attribute of Fore- 
| knowledg does without all queſtion reach his Grace's pur poſe 4 
4 for no Inconliſtency can be perceiv'd by us to lie between two 
things, one of which we have no conception of: and to be 
| ſure this method of arguing clears up the Contradiction ob- 
1 jeRed z for the Objection againſt the Foreknowledg of God, 
3 drawn from its Inconſiſtency with the Contingeney of Events 
and the Freedom of Will in Man, does evidently ſuppoſe that 
[ we have a determinate Notion of Foreknowledg, and that ir 
b- | | conſiſts in fomewhar of the ſame kind with Forcknowledg in 
a. , only Foreknowledg exiſts in God after the moſt ſuperlative 
|} manner, And therefore by underſtanding Foreknowledg in 
a different ſenſe from what is ſuppos d in the Objection, and 
not aſſigning any determinate ſenſe to the word, ail Obje- 
citions whatever are prevented; for no Man can object to he 
knows not What, all Objections ſuppoſing a meaning to the 
Propoſition objected againſt, | 
I ꝰ be uſe bis Grace makes of this way of conſidering the At- 
„ nibute of Fore know ledg in God, leads us to ſuppoſe that the 
„ee me Difficultys made him ſay, all the other Attributes of 


God 


(12). 

God are in him analogically: for I cannot imagine that a Dj: 

vine of his Grace's Knowledg, Penetration, and Figure in 
the Church, would chuſe todeny God to be Holy, Wiſe and 
Good, as we deny him to have Hands and Eyes; or that be 
would ſhock the Body of Chriſtians (by affirming God is nei- | 
ther Holy, nor Wiſe, nor Good) who almoſt univerſally be- 

| Tieve God to be truly Holy; Wiſe and Good, in the ſenſe of 

thoſe words as they are underſtood in common Diſcourſe: F 
unleſs he had well conſider d the Objections urg'd by Mr. Bayle 
from the Manichzan Syſtem againſt the Wiſdom, Goodneſs, 
and Holineſs of God, and thought them unanſwerable ; and 
was convinc'd that there was as much Abſurgity in ſuppoſing 
God to be Holy, Wiſe and Good, as there is in ſuppoſing him 
to have Parts and Paſſions, or Foreknowledg in a literal ſenſe. 
Having thus propos'd his Grace's Notion of the Artributes 
of God, and what ſeems to me to have led his Grace into it, 
I proceed in the third place to offer ſome Conſiderations on 
his Grace's Notions. | | 
1. According to his Grace's Notions, it is impoſſible for him 
to prove the Exiſtence of God againſt Atheiſts, For our Con- 
ceptions or Ideas that we ſignify by the term God, muſt be | 
the Subject of Proof, whenever we bring the term God into 
a Propoſition : But his Grace ſays, P. 16. All our beſt Con- 
ceptions of God are infinitely ſhort of Truth, and as different 
from Truth, P.21. as weighing in a Balance ij from Thinking, 
or as Light from Motion, P. 19. Therefore his Grace cannot 
prove the Being of God, or which is all one, the Exiltence 
of any Being that iz really conformable to our Conceptions of 
God; unleſs his Grace will ſay, That what is infinitely ſhors ' 
of Truth, and different from Truth, can be prov'd true. 
2. It being evident from the foregoing Article, that who- 
ever propoſes to prove the Exiſtence of God, muſt have ſuch 
an Idea of God as is agreeable to the Truth of things, and 
conformable to the real Nature of the Being whoſe Exiiten& 
is propos'd to be prov'd; I would ask his Grace how he would 
define the term God, if he undertook to prove God's Exi- 
ſence againſt an Atheiſt. It is evident, he muſt either con- 
tradict his Opinion, That all our Conception of God are falſe 4 


an 


| (13) 

and aſſign ſome Conception of God that he would ſtand by 
and own to be agreeable to Truth, or elſe acknowledg the 
Impoſlibilicy of proving God's Exiſtence. And l'm inclin'd 
to believe his Grace would chuſe the firſt, becauſe there are 
J ſeveral Paſſages in his Diſcourſe, which imply a Conception of 
God that his Grace may perhaps ſtand by and own to be a- 
greeable to the Truth of things; and that, as I take it, is of 
a Being that is à general Canſe of the wonderful Effects in Na- 
ture, to which we cannot give any particular Attributes or 


e: Perfections: (tho in reality, according to his Grace, this can 


nh 


be no better than an Analogous Conception of God, any more 
than the Conception of him as a Holy, Good, Merciful and 
Wiſe Being.) For his Grace ſays, P: g. b obſerving 
the Harmony in the ſeveral Parts of the World, we are apt 
to conſider that we could not ſettle things in that manner 
without Wiſdom; and thence conclude that God, who has 
thus ſettled matters, muſt have Wiſdom.“ And obſerving 
the Effects and Reſults of his Wiſdom in his Works, we con- 
clude he has Underſtanding and Foreſight.” And, ſays 
hs Grace, it doth truly follow that God muſt have theſe or 
other Facultys and Powers adequate to the mighty Effects 
vhich proceed from them. And becauſe we do not know 
what his Facultys are in themſelves, we give them the 
names of thoſe Powers that we find would be neceſſary to 
us in order to produce ſuch Effects, and call them Wiſdom, 
Underſtanding, and Foreknowledg; but at the fame time 
we cannot but be ſenſible, that they are of a nature altoge- 
ther different from ours, and that we have no direct and 
proper Notion of them. Only we are ſure that they have 
* [the like — unto thoſe that do proceed from Wiſdom, 
© Underſtanding and Foreknowledg in us. Which Words, 
as well as many other Paſſages in his Grace's Sermon, plainly 
evince that his Grace can have no other Notion of God, than 
of a Being that is @ general Cauſe of Effects, Now if = be 
the Idea his Grace ſigbiſies by the term God, I will allow that 
the term God may be brought into a Propofition, and the Be- 
ing of God in that ſenſe will become capable of proof, Bur 
if that be all that is meant by that term, I ſee not why Athe- 


iſts 
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does not proceed from à wiſe or intelligent Being, but only 


unleſs it be that of preſent Pleaſure ( which is an Atheiſtical 


ils Chould not come into the Belief of ſuch a Deity : for they; 
equally with Theiſts, allow {Gthe general Gauſe of all Etch þ 
to have eternally exiſted ; but, as I take it, differ from them Nx. 
in the Attributes of that general Cauſe, As for example, 
the Theiſt affirms the World was made by a wife Being, and f 
thinks the wonderful Harmony of the Univerſe an admirable F;; 
Evidence of the Exiſtence of ſuch a Being: On the contrary, 

the Atheiſt affirms Wiſdom is not neceſſary to ſuch. a Purpoſe, 
but that all theſe admirable Effects may be protiuc'd by Cau- 
ſes and Powers of which we have no Idea. And does not his 
Grace give up the point to theſe Men; in allowing the World 


(i 
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from a Being conſider'd as a general Canſe, of whoſe particu- 
lar Attributes we have no-Notien at all? Perhaps his Grace 
may think there will remain a wide difference between Athe- 
iſm and bis Theiſm, becauſe he ſuppoſes his Eternal Being to 
be Immaterial, aud the Atheiſt ſuppoſes his Eternal Being to 
be the Material Univerſe. But that difference is, as 1 con- 
ceive, of no conſequence: for if all the moral and all the 
other natural Attributes of God are given up as indefenſible, 
then all the Arguments for God's Government of the World, 
for rewarding and puniſhing Men in a future State, which 
are drawn from the Conſideration of the Attributes of God 
taken in a ſtrict and literal ſenſe, are given up. As for in- 
ſtance, Do not we argue for a future State from the Ju- 
ſtice of God, and conclude that he will deal with every | 
Man according to his Merit? Do we not, from the ſame þ 
Attribute, conclude the Neceſſity of an Inrarnate God ſuf- 
fering for the Sins of the World? And do we not con- 
clude from his Goodneſs, his Deſign to ſave Mankind? And |} 
do we not infer from his Knowledg, that he takes cognizance 
of our Actions; and from his Will, do we not infer our Duty? 
But if none of theſe Attributes are in God, nor any others that 
we can conceive, we can never argue from them, nor infer 
any kind of Obligation to Duty; for all the Motives to Duty, 


Conſideration ) are ſolely drawn from the Conſideration of 
the Attributes of God taken in a literal ſenſe. How rs 
no | 


1 
Know God's Will, when he bas #5 i? How can Men 
know they ſhall be rewarded or paniſh'd in @ future State, 
© what reaſon have they to think there ſhall be a future State, 
Put from the Conſidetation of God's Juſtice, which will cer- 
able taidly make good Men dmentls ih #nother State for their Suf- 
ferings in this Liſe, and make wicked Men Sufferers for the 
Pleaftre their Sins gave them here? But if we loſe the Uſe 
and Benefit of the Notion of God, that is, have ſuch a No- 
tion as has no influence on our Practice ; What ſignifies con- 
tending with the Atheiſt about ſo, poor a Speculation as the 
+ F! Queſtion of the Exiſterice of an Eternal Immarerial Being ? 
For whether he be Material or Ithmaterial; if he can have 
neither Underſtanding, nor Will; nor Juſtice, it is all alike, 
% Beſides, if once the Deity be ſuppos d to have no Underſtand- 
ing, Ge. | fo not ſee how his Grace Will be able to prove the 
xiſtence of one Eternal Immaterial Being, if the Atheiſt 
> ſhould think it worth his while to diſpute that Point with his 
F | | 
3. His Grace has given up the Cauſe intirely to Mr, Bayle. 
| For Mr. Bayle ſays, There is no anſwering the Afanichcan 
; Objections againſt ſome of the Attributes of God, without 
captivating the Underſtanding to the Obedience of Faith, or 
| believing againſt Evidence; that is, believing God to be 
| 7 tho! it be evident, ſays he, he is not ſo; and believing 
im to be wiſe, tho? it be evident he is not ſo, And what 
ſays his Grace? Why he owns God is not good nor wife, and 
thereby yields to the force of Mr. Bayle's Arguments. Only 
Mr. Bayle continues to believe God is good and wiſe, againſt 
the force of all Human Reaſoning z and his Grace ſuppoſes 
God is neither wiſe nor good: which two do not much, if at 
all, differ but in words; for Mr. Bayle's Good and Wiſe a- 
gainſt Evidence and Argument, is much the fame with being 
neither good nor wiſe. 
4. According to his Grace, it is a matter of go great con- 
ſequence what Notions Men have of God. He thinks, P. 16. 
that © One who imagines God to be a mighty King that ſits 
in Heaven, and has the Earth for his Footftool, that has 
= Thouſands of Miniſters to attend him; that has great _ 
Jane 


ch 


he calls thoſe Officious and Irpertinent, P. 17. that raiſe 0 


when aſſembled in Synods think. it does, ot at leaſt would | 
perſuade others that it does : bur, yet I beſeech his Grace to 
conſider, Whether it is not as dangerous to leave Mei to them: þ 
ſelves with ſuch erroneous and vicious Conceptibns of God; 
for if they will but give themſelves the leaſt trouble to reflect 
on their own Notion, they muſt find nothing is ſo eaſy as tg Þ 
ſlide into Atheiſm from the Belief of a God, whith they take | 
to be ſuch a finite, limited, corporeal, immoral” (as Fury and 
Rage import) Being as bis Grace deſcribes, . I hope his Grace 
is of Opinion, That the Being of God, which is the Foun- | 
dation of all Religion and Morality, is capable of the cleareſt if 
proof imaginable; and conſequently that there is no danger 
of well-meaning Mens running into Atheiſm, if they ſhould 
happen to be conyinc'd that they have erroneous Conceptions 
of God. But ſuppoſe his Grace is of the Opinion of Tull 
and Simonides, and thinks the Queſtion of the Being of God 
a difficult Problem, and that it is dangerous to diſturb Men 
in their wrong Notions of God, for fear they ſhon'd have no 
Notion of him at all; I muſt confeſs I cannot agree with his 
Grace, in thinking it wou'd be reaſonable, even on that Sup- 
poſition, to forbear objecting to a wrong Notion, Evidence 
ought to be the ſole ground of Aﬀent, and Examination is 
the way to arrive at Evidence; and therefore rather than I 
wou'd have Examination, Arguing and Objeting laid aſide, 
J wou'd chufe to ſay, That no Opinions whatever can be dan- 
gerous to a Man that impartially examines into the Truth of 
Things. And this I hope his Grace will aſſent to upon ſe- 
cond Thoughts, rather than prevent ſo much good Preach- 
| ing 
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ing ds his Grace müſt needs de, by ärguing thoſe' Men 
ilty of Offciouſneſs and Impertinence, that wou'd reclaim 
len from ſuch an Error as believing God to be like 'a Man, 
5. His Grace, by denying God to be a holy, wiſe, jult Be- 
ing, plainly contradicts all choſe Paſſages of Scripture, where 
the Bermple of God i recommended to our Imitation. When 


the Scripture bids us be Holy as God is, Holy, and be Merci- 


* vi. 


of | ful as God is Merciful, &c. it plainly ſuppoſes us to under- 


ſtand the nature of thoſe Attributes in God, and that they 
are of the ſame nature with thoſe Qualitys in us. F or 10W 
elſe can they be a Rule tous? How can we imitate the Holi- 
neßß of God, unleſs we know wherein his Holineſs conſiſts? . 

Ik his Grace's Notion be admitted, all ſuch Precepts are pure 
jargon, and ſignify nothing. For af the Scripture had ſaid, 


19 ff Be je Holy os 1 am Rabba, inſtead of Be je Holy as Tomi Hol, 


% term 14%, which his Grace will not 


; ty, his | ow us to underſtand, _ 
And whereas his Grace argues, P. 16. That © many honour | 
and obey their Prince, who never ſaw nor had any perſo- 


® the Precept would have been, as pag) ay as it is With the 


ſt |! nal knowledg of him: And further adds, This will ſhew 


© us that it is not neceſſary we ſhould perſonally know our 
* © Governour, to oblige us to perform our Duty to him; and, 
© ſags be, it many perform their Duty to their Prince without 
knowing him, why ſhould it ſeem ſtrange that we ſhould 
de oblig d to do our duty to God; tho? we do not know 
} © any more of his Nature or Perſon, than that he is our Crea- 
# © tor and Governour*? I beg leave to reply, That our 
Duty to God conſiſts not only in Obedience to his Laws, con- 
ſider d like the Laws of earthly Princes, but in imitating the 
PerfeCtions of God. Wherefore ic is neceſſary for us to un- 
derſtand the Per fections ot God (which are both the Reaſon 
and Rule of our Duty) in order to imitate them; and con- 
ſequently his Grace's Inferenck will by no means hold. For 
we are not oblig*d ro-imitare the Actions or perſonal Quali- 
tys of a Prince, but only to obey bis Laws, which may be 
known without any knowledg of- his Perſon ; but part of out 
Duty to God conſiſts in the Imitation of him, which implies 
2 © knowledg of his Nature and Perfections. 

I X 1 His 
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B. His Grace hy given up the Cauſe to the Unitarians, 
hen he declares the Diſtinction of Three Perſons in one God 
to be but a Reſemblance, P. 12. i. e. not truly and really ſuch 
25 We mean by Three Perſons, but only analogically ſuch; 
juſt as Time and th Line are made to ,reſemble one another, 


For ſuppoſe the Scripture did. repreſent God thus by Three 
Perſons, yet if the Trinity of Perſons be bur ſuch a figurative 
or analogical Repreſenration of ſomething in God, I ſee not 
how his Grace can juſtify che putting it into a Creed, or the 
Articles of the Church, to be ſubſcrib'd and profefs'd, any 
more than the other figurative Expreſſions of the Great God. 
And when a Church has expreſly rejected other Metaphorical 
and Scriptural Repreſentations of God, ſaying, Art. 1. That 
| Gods without Body, ang Parts, and Paſſions , ought ſhe not for || 
the'ſame reaſon. to rejett.this like Repreſentation of the Deity, | 
by.a Trinity of Perſons? The former Repreſentation of him bß 
0 'Parts and Paſſions is rejected for this reaſon, becauſe tis not 
ij TciQly true, but only a Reſemblapce or Repreſentariqh to u. 
g And according to his Grace, the ſame reaſon lies for rejeting \, 
the latter, viz. Three Perſons. So that I imagine there wi 
be (by His Grace's account) the ſame teaſon for putting this 


| into the Articles of Faith, viz. that God is wit bout diſtinction 
| of Perſons, as well as Withoüt Parts and Paſſions. And there- | 
fore either his Grace has forſaken the Faith of the Church, 
kl who rejecting the one, and maintaining the other, muſt be 
th ſuppos'd to account only one of them an analogical Reſem- 
iþ blance, and the other. to be real; or elſe the Church may 
0 poſſibly appear Not to have acted impartially and fairly, in 
{hh making ſo great a difference, as to admit the one Point into 
11/8 the Articles (nay to preſs it on Mens Belief by Anathema's ) 
x and to renounce the other, tho? it has the ſame ground for 
1 Admiſſion as the former. "my „ Hes" 
I Nay, chere ſeems greater reaſon for leaving the Three Per- 
| 


ſoni out of the Article; . becauſe bodily Parts and Paſſions 
( which the Church n are literally and expreſſy a- 
g {crib'd to God in innumerable Texts of Scripture, as all grant: 
I but the Triaity of Perſons is ſupported by remote and diſpu- 
i table Conſequences, which ſome affirm are not juſt. And 


| tis hard reaſoning upon Conſequences and equivalent _—_ 
| 7M 


b 
of Texts, when there is only an uncertain Analogy in the 
caſe; So that on his Grace's Principles, the Uxitariant will 
think it very unrighteous dealing, that Men muſt renounce 
the expreſs Letter of a thouſand Texts, which aſſert Parts 
and Paſſions in God, becauſe *cis all but analogical; and yer 
be conſtrain'd to profeſs, at the ſame time, a diſtinction ot 
T bree Perſons in God, which is not exprefs Scripture; and 
if it were, is as much analogical as the other, which for that 
reaſon is renounc'd,” 3 1 

And when I read how charitably his Grace ſpeaks of one, 
who in the ſimplicity of bu Heart believes God to be fitting in 
Heaven, nay to be often in a F ury and Rage (which is a cor- 
rupt vicious Notion of God, as well as defective) ſay ing, 
Could any doubt but be. would be ſaw/d by virtue that Belief ? 
and alfo that we may be oblig d to do our duty to God, tho' we 
know no more of hu Perſon or Nature, than that be u our Crea- 


„tor or Governor: I cannot but judg that one of his Grace's 


Charity would abhor to declare in an open Aſſembly, that 
{ ſuch Men ſhall 2vichout doubt perifh everlaſtingly, who believe 
no more of God's Perſon or Nature, than that he is Creator and 

'* Governor, or who have not a worſe Notion of God than theſe, 


171 whom he doubts not may be ſav'd. I ſhall not ask how then 
can he be paſt doubt, that an Arian or Socinian {hall be damn'd 


everlaſtingly, becauſe I will not fuppoſe his Grace will care to 
make ſuch a Profeſſion, or that he can judg the Belief of fuch 
an one ( who has the ſame Simplici:y) to be worſe than his, 
of whoſe Salvation he will not admit any doubt. 
J. I obſerve his Grace has fail'd of his main Defign pre- 
tended in this Diſcourſe, viz. to manifeſt the Divine Fere- 
4 - Enowledg conſiſtent with the Freedom of Man's Will, For, 
If. Inſtead of rendrigg theſe two things conſiſtent, he has 
deny 'd the one of them, vis. Foreknowledg in God, pro- 
perly taken, to be at all, P. 8. Now ſince the Conſiſtency of 
two Propolitions ever implys that both of them may be true, 
bis Grace, by his being driven thus to deny the one of them, 
has intimated, that the Two are not conũſtent; and therefore 
the Title of his Diſcdurſe might more properly have been, 
The Divine F ore know ledg, in a proper ſeme, vot confiſhens 
3 With tbe Freedom f Mau Will, and therefore deny'd to be 
n Gad at all. But, 6 B A 20%. 
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Ah. He tells us, that tho, e and ftriftly taken, God 
has not that Foreknowledg and Underſtanding which we a- 
ſcribe to him, yet that he hat b ot ber Facultys and Powers equi. 
valent ro them, P. 5. And adds, We are ſure that they bavg 
Efe&#s like to theſe, that proceed from Wiſdom, and Foreknow- 


ledg in ws ;, which leaves us under as great Difficulty as erer 


for it will be as hard to reconcile contingent Events, or the 


free Actions of Man's Will, to a Power equivalent to the 


Foreknowledg we conceive to be in God, as tis to reconcile 
them to ſuch Foreknowledg it ſelf,” No ſuch Power is equi- 
valent to the Foreknowledg we aſcribe to God, which - 


not anſwer to that which is the only or principal thing we 
intend by ſuch Aſcription, and which is imply'd in all our 


Notions of Foreknowledg , vix. a certainty of Mind con- 


cerning ſome diſtant future Event. This is the Effect, or 
rather the Nature of Foreknowledg in us, to make us certain | 


of what will come to paſs : and if God's Faculty ( ſaid to be 
equivalent to what we conceive in him) do inclu 

tainty concerning the Events, which we call contingent; 
here is the Difficulty ſtill remaining, to make this Certainty 


7 


and Contingency conſiſtent, whatever be the nature of God's 


Foreknowledg. 8 
I conceive his Grace miſtakes in faying, P. 11. That Fore- 


knowledg # only aſſign'd to God, to gi e u, a Notion of the Cer- 


tainty of the Divine Action,; ſince) tis evident from Divine 


Predictions in Scripture, that *cis to give us a Notion of God's 


being at a full certainty, not only of bis own Acts, but alſo 
of ih Actions of Men, what they ſhall afterwards be. 
3ly. That he might ſhew ſome reaſon for denying proper 


Foreknowledg in God, his Grace ſays, P. 13. That Fore: 


knowledg in us, if certain, cannot conſiſt with Contingency; 
the what we call ſo in God, may.” But ſince the Deſign of 
Scripture- Prophecys was to inform Men of future Events, 
reckon'd among the moſt contingent, will not this Poſition 
make thoſe Predictions of ſuch Evehts either of little uſe or 
little credit ? What Events are mofe contingent, or what 
Actions more free than what were foretold of Hazel? 


2 Kings 8,13, 13. and of Judas? John 6.64. Lask whe- 


3 ; © . 2F 39 47 92 N 
ther ſuch Divine Prediftions wou d got. beget a certain Fare- 


my AfRyqTsD>P 


e this Cer- * ö 


* knowledg 


r. 


e Fl and which 1 imagine after all is a plain Miſtake, 


EO r enen 
knowledg or Faich of theſe Events, in a true Beſiever? If 
not Foreknowledg, then of whit uſe were they? If not cer- 
tain nn what credit were theſe Prophecys? If, 
Men cou'd certamly know that Gad is true, and *twas he v0 
/ ſpake by the Prophet; they muſt needs certainly forcknow ' 


hat was thus foretold em: 80 that either here is certain 


Foreknowledg in Men of what is moſt contingent, or no 
Events and Attions muſt be ſuch. And if after all that his 
Grace has ſaid, there can be certain Foreknowledy of the 
moſt free and contingent Actions, even in Man thus inform'd 
by God; then he will have no reaſon to deny proper Fore- 
knowledg to be in God, upon this account, that with ſuch 
Foreknowledg no Contingency of the Event can conſiſt. 
4thbly. It appears to me that his Grace is not con ſiſtent with 
imſelf in the Point under debate; for having granted that 
Foreknowledg and Decrees in God, about contingent Events, 
Pare certain, P. 13. he in another place tells us, that (what 
we call) Forek now ledg in him may con ſiſt with the being or not 
being of what & ſaid to be foreſeen or prediſtinated, P. 3 1 which 
u as plain a Notion, as can be given of Uncertainty, For 
certain Foreknowledy of a thing, and a certain Decree that 
it ſhall be, muſt imply that it ſhall be; which is a contra- 
diction to its never being. Tis the ſame as to foreknow cer- 
tainly that a thing ſhall be, which never ſhall be; which ig 
far from ſhewing a Confiſtency in the caſe. 
I know it has been often ſuppos'd in this Diſpute, that the 
Divine Preſcience of mens freeſt Actions, may conſiſt wuh 
1 the Poſſibility of their not being as conſider'd in their Cauſes, 
but never thatſt could conſiſt with their not being abſolutely, 
nor does his Inſtance in St. Paul imply ir. So that tis a little 
ſtrange his Grace ſhou'd ſay, Only of thi we are ſure, &c. 
and that in a Diſcourſe defign'd to check and baffle the Con- 
fidence of human Underſtanding, in its bold Determinations 
about the Preſcience of God, his Grace ſhou'd venture to ſpeak 
{ſo poſitively, and ſhou'd happen to ſhew the moſt earneſt Aſſu- 
rance in that which to the reſt of the World has appear'd to be 
the very darkeſt part of the Diſpute, and therefore they durſt 
not ſay what, his Grace ſays, is che only thing he is ſure of, 


be- 


_ --- 


Beſi des, This Aſſertion agrees not with what his Grace bad delive;,a 1. | 
fore, vix. That, we bave no proper Notion of God's Keen n 
determination, any more than a Man born blind has of Sight and Colour 
and therefore we oug ht no more to determine what 1 conſiſtent, or not OY 
x $ ; | 1 * 
fftent with em, than ablind Man ought to determine, from what he hes , 
on feels, to what Objects the Senſe of Seeing reaches, And yet What his 
Grace in the former part of his Sermon has ſaid no man ought to do. 
that very thing himſelf has adyentured to do, before the End of it; for he 
hath determin'd ſomething to be conſiſtent With the Divine Preſcience and 
Predeftination, of which he has no Notion, and ſays, This we are ſure of. 
that it (Foreknowledg) may conſiſ with the being or not being of what | 
ii ſaid tobe foreſeen or predeſtinated. e MILE FATS e. 
And indeed if this be all that follows from the Divine Puedeſtination 
that whar he has predeſtinated may yet eventually not be; I cannot ſee 1 
how the Conſideration of Predeſtination to Life Eternal can be ſo ful of ſveer 
| and unſpeakable Comfort to godly Perſons, as his Grace, from the ſeven- 
teenth Article of the Church, has prov'd : ſince by his Grace's account, 
this Predeſtination of ſome to Salvation may conſiſt with its not being ac - 
compliſh'd, which I am apt to think cannot be intended in that Article. 
Wherefore, upon the whole, I don't ſee but the World had been as wiſe 
and as quict, if their ordinary Notions of God's Attributes had never been 
diftorb'd ; eſpccially fince his Grace cenſures thoſe as very officious and 
impertinent, and by no means to be excus'd, who diſturb weak Peophe, / 1 
in ſhewing em the Errors of their falſe Notions of God. And tho he 
0 adds, P. 17. that when ſuch ObjeFions are rais'd, they muſt be anſwer d 
4. yet L don't ſee how his Grace can plead this, having told us before, P. 1. 


| | | ; that hi Controverſy ſeems at laſt to be laid aſide, as it were by Conſent of 
Ul. confidering Men of al Partys. So that they needed no healing Hand in the 
' 


. caſe, nor were the Objectiont rait d that muſt be anſwer d. Bur his Grace 
. may probably, by this Attempr, only awaken the Controverſy, that he 
60 . owns had ar laſt been laid aſide, by his preaching upon a Subject, which he 
6 hg e any now venture to bring inta the Pulpit, except ſome very 


ang or imprudent Preachers. L G 5 4 
Se hard to conceive his Grace (on dad . hopes to cure the 
Seepticiſm of the Age, by taking away the ordinary Conceptions of God's 
Perſections, and leaving us without any fix d determinate Notion of one 
eſſential Attribute. The Unitarians indeed have attack'd the perſonal At- 
tributes, and almoſt ſtagger d the Age as to the Trinity of Perſons in one 
God; but they left us the eſſential At: ributes ſafe, and maintain the Wiſ- 
dom, Juftice and Goodneſs of God with carneſt Zeal. And now if theſe 
muſt be given up too as improperly attributed ro God, whither will mat 
ters run? Whither indeed! when one may not ſo much as ſay, God knows | 
hither, if he has properly no Knowledg at all. 

What if another ſhou'd take his Grace's Principles, and tell us our No- 
tion of the Unity of God is but analogous, and not to be taken properly 
and ſtrialy ; and alſo the Notion of the Union of the Divine Nature to the 
Human in Chrift Feſus, and our Notion of God's creating the World; ant 
that it only means, there is ſomething as good as but one God, and 3% 
good as 2 perſonal Union, and equivalent to Creation ? What ſhall we 
fay to 'em upon his Grace's Scheme? £8 


** Grace might have ſome little pleaſure in poſing his Audience with 
ph — cer Rifles in Algebra: but if he intended em for this uſe, 
pre. iz. to make eim parallel with our Ideas of God, or to inſinuate that 
„ Nenrictians can make no more uſe of their Notions of God, thaa his un- 
* KiIfal Auditors cou'd of thoſe Mathematical Difficultys ; that they can 
wy | no orherwiſe'believe thelr Creed Concerning God and Chriſt, tban the Un- 
t his n can believe his Problems (which is not at all, if the Senſe and 


Meaning of Propofitions be the Object of Faith, without which Letters and 
1 h& 9 fer Sorkin a Creed) l ſay, if this was deſign d to make 
aud all our Notions of God pals for Riddles in Divinity not to be underſtood, 
nor made uſe of (which follows the other 91 doubt bur little credit will be 
gain'd by r 


Tho! I'm far from abuſing his Grace's Goodneſs preſumptucuſly,yer me- 
thinks'tis ſome comfort tocofifider, that ſuch generous. Charity which ſo 
4 tenderly guards from Cenſure thoſe honeſt Minds, who aſcribe bodily Parts 
and the miſerable Paſſions of human Nature to their Creator, vill doubt- 
Jeſs be more favourable to one who only aſeribes to him the Power of 
Intellect and ll, and ſuch as the more noble Operations of Man, who 
is made after che Image of God, and ſo not altogether different, | 
And the rather, becauſe | have avoided the Crime he warns us of, viz. 


* P. 17. of being officious and impertinent in putting Objectiont into honeſt 
been Peoples heads, againft their common Notions of God according to the Let» 
; and 5 ter of the Scripture, For I have the honeſt People on my fide, and the 
201% iteral Repreſentations of the Text alſo; and can never be charg'd with 
o he perplexing weak Brethren with Notions and Curioſityt, for eſtabliſhing 
rd; the literal and common Notions of God's Wiſdom, Jultice, Goodne ſs, (5%. 
p. 1. | whatever be thought of ſuch as deſtroy them. Nor am I dealing with any 
nt of Ky weak Brethren, .whilſt I am only objecting to his Grace, whoſe nice and 
1 the profound Genius ſhown in his elaborate Sermon, ſets him at as great a 
race diſtance from the Rank of weak Bret hren, as that was from their Capa- 
u he city or Power to make any great uſe of it. 


| Having offer?d my Reaſons againſt his Grace's Notion of 4 God without 
Under landing, Wiſdom, Goodneſs, &c. I come in the fourth place to con- 
ſider what may be objected to me from his Grace's Sermon. His Grace 
ſays, in behalf of this Analog cal Knowledg of God, P. 10. That when 
we would help a Man to ſome Conception of any thing that has not fallen 
under hu Senſes, we do it by the comparing it to ſomething. that already 
t; by offering him ſome Similitude, Reſemblance, or Analogy to help his 
Conception. As for example, to give a Man 'a Notion of 4 Country ts 
which he u a ſtranger, we produce a Map to him, Now a- Map is only Pa- 
| per and Ink, which in themſelyes have very little likensſs to Earth, HMoun- 
trains, Valleys, - Lakes and Rivers. . Yet none can deny, but by Proportion 
and Analogy they are very inſtruct ive; and if any ſhould imagine, thas 
y thoſe Count rys are really Paper, becanſe the Maps that repreſent em are 
ade of it, and ſpould ſerrouſly draw Concluſions from that Suppoſit ion, ke 
would expoſe his Underſtanding. His Grace herein plainly miſtakes the uſe 
ot Maps, which are not deſigu'd to repreſent Mountains, Vall:ys, Lakes 
and Rivers, to thoſe who have no Idezs of them. Maps ſuppoſe ien to 
have choſe Ideas, before hand j and the ſeveral Figures and Marks in Maps 
are not deſiga d to give Men chole Ideas, bur by Marks agreed on bye 
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ty Idea of Water, but is a Mark N 
vdo know' what Water 1s; as the we rd 
Sdund to thoſe ho knew the Sound hefe | | Which 
Maps do repreſent to us, ad that with the greareft Clearnes ;fuchay che 
vinding and turning of Rivcrs, the ſhape of a Cauatry, Ge, but wha 
Jo not repreſent thisclearly to us, is g90t to underſtood by the aperg, yiew 
of Maps in any other way than as Words by agreement fignify. ide: FI 
8 be = Analogy, is a vay chat can never teach g Mag any. this 
n 3 200 durſt challenge hisGrace,” or any other Mam to aliga an 
ther poſlidle way of Iaſtruction, han ne m—_ by We 
Biguresa nut Reprefencation of thin; vhich he was gc before acquainres 
wieh,or efferoute Words or Marks, which are not defign'd jo repreſeac, bag 
20 fignify Meat known beforchand-Andif theſe are the only$yoways of I 
fraction, ly Grice's way by Aoalogy is nv way of laſtrucian at all.Bigke 
the Marks in Maps repreſent things.truly, or are only Marheſtanding far 
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deas, as Words do for Sounds. If the Marks repreſent things tri, then they 


wot repreſent things apalogically it they are only Marks for, Ideas as Work 
re for Sounds, then they cangot bedeligo's to repreſent things atall. by 


they ſuppoſe Men acquainted with the things themſelves before, Now big 
Graces Analogical N muſt be away of Knowledge, between thalf 


two, which I think is impoſſible for him or any one to detine and defigiby 
by ay inſtance in any, Science whatever. 4 * dy 


ks Grace jules ſeveral other laſtances, to (how that, other Sciences aus 


1 


3 his Anglogical way; but the Principles alrcady advyanc'd with 
lation to his Gi ce $ Example of | Maps; may be apply'd to choſe ochars 


(which are all of che lawe bind with war of Maps, and proceed on U 


ame Miſtakes) by any intelligent Reader. C7, ae * 
Thus! ans before his Grace hat It wa IR, on the oc« 
cafion of his Sermon, I have indeed been very ſhort z hut contidering tha 
Tipeak to. one of his-Grace's Lear ning and Penetration, and that this m 
ter is not likely to he conſider d by any but the Learned, I thought chap 
was no need to laſiſt more largely on ſeveral things that might lune 
deen thought neceſſar) for the Informatioa of ordinary Readers, Bagh 
hope I have ſaid eadugh to make his Grace employ his e ne ou 
on the Subject, and give us a further Eelairciſement on the Subject o - 
Sermon, and ot his Book De Origine Mali; which Iwiſh he may per m 
do the Satisfaction of the Publick, and thereby prevent my defiga f 
handling theſe Queſtions: which would not be r 0 
imagine em to be, if Men would but be willing to ä po 11 
tion they uſe to the trials Whereas Men will for ever eſteem _ 1 
poſitious to be ſacred and true, and never ſuſpect them of _ 2 —_ 
that is the true reaſon why they are ſo confounded, and advance oh 
traditory Schemes about the Preſtienee, Wiſdom, Juſtice, a wo 
Attributes of God. But if they would impartially examine very | 
{how Sacred ſoever, it may be to them before they RC — 
would then appear harmonious and conſiſtent in the Intellectu 7 TY q 
as they do in the Mechanick Syſtem of the Univerſe. E NIN 
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